S Dfiktis

Even if one were to suggest that these words and concepts entered the Old Icelandic
lexicon with translations of the Old Testament (that incorporated a pitifully inadequate

amount of knowledge on old Babylon and the Chaldeans), we would still need to explain
why they crossed over into Old Icelandic in a form other than Latin or Greek, in forms with
a perceptibly Indian and Persian origin.

If you have books, then you must be able to write, and to write you need an implement.
In the ancient world, feathers were sometimes used for this purpose. The word for “a feather
pen” pero™ is the same in the Old Russian, Bulgarian, Serbo-Croat, Slovenian, Czech and
Polish. These are related to the Latvian sparns (“wing”) and Lithuanian sparnas (“wing”),
which were in turn derived from the Old Indian word parnam (“wing” or “pen”) and the
Avestan parena (“pen”). If they used what is ultimately an Avestan or Old Indian word for
“pen”, does it then follow that the diverse Slavic tribes had been subjected to Magian and
Brahminic tuition?

Let’s take a look at the word meaning “to write” which in modern Russian is pisat” or
napisat’. Pisati (Old Russian, Serbo-Croat), psati (Czech), pisac (Polish), pisha (Bulgarian) are
related to the Lithuanian piesiu (“to draw”) or peisai (Old Prussian meaning “to write”). The
most convincing genesis for this word is ni-pista (Old Persian meaning “something which
has been noted down”), or the Avestan paesa (“a decoration” or “an embellishment”, and in
the context of a manuscript “an illumination”).™

Based on our present understanding, mediaeval European writing systems came from
three main sources; Greek, Latin, and the Nordo-Germanic and Hungarian runic traditions.
However this certainly does not seem to be the case in Russia. The Russian for “a word”,
slovo (pron. Slova), comes from the Avestan Persian sravah (“a word”, “a prayer”, “the sacred
text {the Avesta}”) It therefore differs from the Old-High-German and Old English wort
“word”, the Old Norse orth “word”, the Gothic waurd, not to mention the Latin verbum, or
the Greek eirren, or rhennae.

Based on these examples, no linguistic connections between scholarship and the Avestan
or Old Indian languages appear evident in the Germanic languages (apart from the Old
Norse). No it was the Balts, Scandinavians, Bulgars and the numberless Slavs that appear to
have had a common Magian/Brahminic intellectual infrastructure, employing Vedic and
Avestan terms, and which seems to have been confined to their respective regions.

Having said that, the Hindu text Agni Purana mentions the existence of Hindu sargus, that
is Aryan books (or oral compositions) containing creation myths, the genealogies of both
gods and kings, and the general happenings of their times.*” In remote ages they had been
propagated by those well versed in the time-worn oral traditions, but later they were written
down. These may have been precursors of the Norse Sagus, which had precisely the same
function in pre-Christian Scandinavia as Indian Sargas. The potential correlation between
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Sagn and Sargua is given added credence by the existence of Old Norse words denoting sages,
sagacity, knowledge, wisdom, witchcraft and sorcery, derived from eastern etymologies.
These were related to the Old Indian vitz and therefore connected with the word veda. So it
would seem that Aryan sagas and vedas were known in Scandinavia, long before their
conversion to Christianity in the early Middle Ages. Some of this knowledge may have been
Magian; consider the existence of the Magus Saga. The Hindu Sargas belonged to a greater
body of teachings which included information on the astrological sciences, the Purnas
themselves, plus law codes, and works related to Indian linguistics and vocabulary, not to
mention religious doctrines on penances and ritualism.* Accordingly the Hindus and
Buddhists, like the Magi, husbanded an extensive catalogue of inherited learning, which
was maintained by successive waves of wise Brahmins and used to educate their societies
generation by generation.

YYou may ask how it was that these alternative intellectual cultures disappeared from the
face of Europe. This is what happened in Hungary shortly before 1,000 AD. The Christian
King Stephen I ordained the following for his Magyar subjects:

“Upon the council of Pope Sylvester 1l we have decided that the ancient (Hungarian)runic
characters, and that (additional) pagan method of writing which proceeds from right to

left, used in Hungary by people and clergy (Magian-Christian priests, as found in
Christianity's Greatest Controversy) of the Szekler and Kun provinces, shall henceforth be
forbidden and will be suppressed throughout the country, and superseded by Latin writing” >

The remainder of the edict defined how Stephen’s plan was to be implemented.
Clergymen who persisted in using heathen writing, or disseminating pagan texts or sundry
inscriptions were to be defrocked and excommunicated, plus fined. Rewards were given for
surrendered texts, to induce priests and the laity alike to abandon the pre-existing learned
culture of the pagan Hungarians. All contraband documentation was thenceforth to be
immolated, and chopped apart by the sword. In concluding, the document trumpets “with
their destruction all longing for past traditions and all memory of paganism shall cease” * And so a
new age surpassed the old. On those incandescent piles of timber, past realities entered the
realm fable, becoming bed-time stories for credulous children, and a bunch of old wives’
tales.

Current historical interpretations are clear on one point. Pagan Russians did not know
how to write until the arrival of Byzantine Christian clergy, who in a relatively short space
of time taught them cyrillics. As with the misinformation or disinformation being spread by
various academics in relation to the early Magian texts, not a few Rusists zealously champion
a proposition that the pagan Slavs were illiterate. As you have already seen, it is
fundamentally wrong to endorse their conclusion once balanced academic considerations




are applied to the question.

Al-Nadim attributed Turkic literacy to the viziers who served their respective kings. In
seeking to communicate with other regional monarchs, the great kings of Turkland
(therefore including the Turkic Bulgarian royals) summoned viziers into their presence to
scribe the necessary communiques. These were often carved into a war arrow.

“if he (the Great Turkish King) desired to write to a lesser king, he summoned his vizier (from
which comes the Albanian and Alanic word Wizzi and the Old High German Wizzo, all
of which meant “a sage” or “wizard”) and ordered the splitting of an arrow. Then the vizier
traced on it characters understood by the Turkish nobility ...” ™

Carving and splitting the war arrow was known in Scandinavia too; its origins may be
eastern, Turkic in fact. The Norse Ynglinga Saga itself admits that Odin and his people
formerly inhabited Turkland, but later migrated to Scandinavia via Germany and Scythia:

“south of this mountain ridge (the Urals) it is not far to Turkland (the Caspian, Iranian and
Central Asian region), where Odin had great possessions” >

In a quote from several pages ago, Al-Nadim includes blondes in his list of races whose
ethnicity was predominantly Turkic, or at least culturally affiliated with them. These olden
Turks were nothing like today’s Turks, having red hair and blue eyes; that much is known
from coloured Buddhist tapestries, found at Turfan. Some of these Turks were probably
blonde.

In an even more remote epoch this was definitely true of the inhabitants of Eurasia. In
China’s Tarim Basin approximately 100 corpses have been found in recent times,
mummified by the dry sands and winds. These 3,000-4,000 year-old corpses were
Caucasian and had blonde or brown hair™ A number of them sported tattoos and owing
to the solar nature of some pictures, it has been guessed that their bodies bore Iranian motifs
connected with homage towards the later Persian sun God Mithras.™ So at the very least
they were sun-worshipers. They pre-date the white, Buddhist, Indo-European-speaking
Tokharians by some considerable amount of time, and for want of a better word these Indo-
Europeans were Aryans.™ From their well-preserved clothing we know that roughly 3,200
years ago these Caucasian inhabitants of Asia had practically the same tartan clothing as
Europeans of the same period,™ a similar “twill weave wool with a blue, white and brown plaid
design”* On the basis of these finds it is difficult to conclude whether or not blondes
originated in Asia or in Europe.

Millennia later, having ridden into the Balkans from the Central Asian and Iranian region
around 680 AD, with hordes numbering several hundred thousand strong, the Bulgars
chose the Danube area as a suitable homeland. Troubles naturally erupted between them
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and the Slavs as a consequence of this. Using their superlative organizational skills, the
Bulgars successfully harnessed the loyalties of the local Slavic inhabitants, thus giving rise to
a formidable Bulgar state on Constantinople’s western extremities. The Danubian Bulgars
and their Silver Bulgar brothers originally spoke Turkic, which is somewhat different to the
Slavic languages. The burgeoning number of Slavs inhabiting the very same stretch of the
Balkans demanded that Danubian Bulgars speak both Turkic and Slavic when conducting
their daily affairs. Between 680 and the mid-850s they were bi-lingual, but at the end of that
period, ™ Turkic fell from official usage, though it may well have been spoken by the average
citizen of Bulgar extraction. In this same era, Silver Bulgars of the Urals persisted with the
use of Turkic only.

The Silver Bulgars’ had contacts with the Finnic Chud and Ves tribes, tribes that by some
coincidence were also involving themselves in the business of forming this new and
powerful Rus’ state. Whether it was in Bolgar (the capital of Silver Bulgaria) that Rurik and
the Norsemen first met up with the Silver Bulgar Magi, or whether they already had
extensive ties with them is uncertain. I tend to believe they already knew each other fairly
well, and am willing to speculate that based on later events, that the enhanced contacts of
the period were attributable not only to trade, but more importantly to politico-religious
developments organized by the Magi of the various tribes. Prince Oleg the Sage’s name
appears on the wall of an underground stone temple at Bushivs'kiy, so there appears to be
a concrete link with some Norsemen and Magians who used a quasi-runic, quasi-glagolithic
script.™

Fora start, the mere fact that there were Slav temples at all indicates they were influenced
by unusual religious practices, since many European pagans predominantly used open air
groves. As this temple inscription bears Oleg’s name, it signifies that it must have been
constructed during his period of rule, which came to an end in 910 AD. The Magus depicted
on its wall is shown offering up a libation before a (sacred) tree, declaring himself to be Oleg’s
sacrificer, named Mirobog™ In the Slavic his name means “God of the world”, “God of
Peace”, or perhaps even “God of the Mihr fire”, a divine priest who acted as the tender of
god’s son, Svarozhich, the fire of peace.

A few years earlier Oleg “the Sage”, as he was known, is said to have overseen the
construction of the wheeled ships allegedly used in the 907 AD attack on Constantinople.
Whether he used his own knowledge to achieve this feat, or whether he used the ingenuity
of his advisors is uncertain. Certainly the name Oleg is cognate with the Old Norse Helgi,
which means “the Holy (one?)”, though some say it is derived from ulug, a Turkic word for
“great”. If Oleg was a ‘great sage’, even a 'holy sage’, then what was the origin of his sagacity?
We repeatedly read of sages throughout the Rig Veda, Pahlavi texts and the Avesta, and in
these sources the sages were holy men, the Magian and Brahmana scholar-priests. The
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modern Russian word for “a sage” is mudrets, which comes from the Old Russian mudr” and
the Old Slavonic word madr’. These words ultimately come from the Old Indian word medha
(meaning “thought”, “wisdom” and “understanding”) and the Avestan words mazdra or
maz-da (meaning “to retain something in your memory”). Similarly linked are the Slavic
words m'd’r (Bulgarian), mudar (Serbo-Croat), madry (Polish), modar (Slovenian) and moudry
(Czech).™ To this list of linguistic similitudes we might add the Old Norse terms visdoms-
madr (literally “a wise man”, meaning “a sage”, “a soothsayer” or “a prophet”), and visinda-
madr, “a soothsayer” ™ Behind these many word correlations it is possible to speculate that
the pagan sages of heathen Russia were the recipients of Vedic and Avestan knowledge

during a yet to be determined era, and not only them, but the sages of many other races
throughout the region. Since the Central Asian technology which Oleg might have used to
design and construct the wheeled ships most likely came from Iranian sources, it probably
follows that he was more likely to have been a Magian sage rather than a Brahmin.

So, we have an Oleg, who could well have been a Magus intellectual himself (or even a
Brahmin), we have his retinue which contained camps of attendant Volkhvy Magi and
soothsayers, and we have a glagolithic-style temple inscription. These runes were not used
by the Norse, but are thought to have been used by the Volkhoy, and are only known to have
been utilized by the Bulgars, Magyars, Vlakhs and Moravians. Thus, the Volkhuy architects
and masons who built this temple pre-910 AD were either Bulgars, or Rus’ Volkhvy who were
Bulgar affiliates, or other non-aligned Volkhvy from Bohemia and Moravia. Again I have not
read information on the temple’s precise design, so I can’t compare it with what Stoyanov
mentions on the constructions of the Silver Bulgar Magi near the Urals. I know at least one
of them looks every bit similar to the dome-topped fire temples of Zoroastrian Sassania.

So, aslegend has it, the Slavs, Finns and Varangians were amalgamated into “one people”
by a Dane, Riorik, and his two brothers Sineus and Truvor plus, as you have seen, Magi in
need of reliable warriors. Henceforth came into being the mightiest race of eastern Europe,
a nation which would forever determine the destiny of those peoples who lay in close
proximity to it; they would be the Russkie, the men of Rus’. The northmen had scored a great
coup. In one swoop, they were party to the mustering of the last great pagan army in
existence, but ultimately they were sorely needed to hold Rus’ together. Now that they had
permanent safe passage downriver to Constantinople, the mother city of all riches, they
could lay prolonged siege to her and reap substantial rewards.™

The Rus’ princes and Khagans continued to have repeated dealings with the Norsemen
in those few years prior to the conversion period, though not always to their benefit. Most
of Vladimir’s contact with the Varangians concerned a large group of Huscarls, perhaps the
very ones whose aid he had enlisted in Scandinavia to help him out during the bouts of
bloody warfare between him and his brothers** Upplanders are mentioned in the Primary
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Chronicle, so they were most likely Swedes from Uppsala, the province in which the main
Swedish pagan temple was located. It would be nice to know if these Varangians had
intended to go Byzantium before they left Scandinavia, looking for imperial service, or
whether they deliberately came to Rus’ to meet up with the Rus’ princes, and only headed
off to Byzantium once they had outdone their welcome among the Slavs. The question is
very difficult to answer, but could help us understand Norse motives in the area. Anyhow;,
when the Huscarls and Vladimir parted ways, the Huscarls headed on to Tsargrad seeking
the employ of the Emperor, and high adventure. But hot on their trail was a communique
to him imploring him to officially snub the trouble-making Huscarls, warning them never
to return home via Rus’ territory. After all, their interference had sparked a wave of warfare
and royal fratricide.

Following the departure of the official Norse party, Vladimir then went on to raise up
Perun and a range of Iranian and Aryan idols in Kiev,” but strangely not a single Norse god
(such as Odin) would stand atop that hill.* Vladimit’s uncle Dobrynia then went north to
Novgorod and brought an idol of Perun there at his nephew’s command.™ The level of
cultural-religious cooperation between the Norse and the Rus’ is curious; appearing almost
transitory in some ways. In many respects the Norse involved in this whole Russian episode,
were probably only reluctantly there, or “trying their luck” on the Russian stage, sensing
“big opportunities” for power and silver. And yet there are some concurrences in Norse and
Rus’ administrative terms and religious beliefs.

In their capacity as advisors to the Rus’ royal bloodline the Norsemen truly left their mark
on Russian history. Their contributions to Rus’ culture were more qualitative than
quantitative, namely a neutral army to provide order, and a legal system. The word veche, a
city council which empowered all free citizens to democratically vote is phonetically similar
to the Russian veshch’, which means “thing”, perhaps even “the thing”. In Old Norse the
word for such a legal council is Thing, which in their case is also the word for “a thing” or
“the thing”. In both Rus’ and Norse versions, the thing and the veche, the free citizens had the
right and the power to refuse the ascendancy of princes, or kings if they considered them
unworthy, or unjust leaders. This calls to mind the philosophies of the white Magi who
believed that wrong-doers had no place on the throne; despite being stalwart royalists, the
act of dethroning an unjust ruler was seen as a holy duty; to let them reign meant abetting
their despotism and evil. The fact that Saxons had institutions similar to the Thing adds
further weight to the sort of common cultural ancestry spoken of in the Ynglinga Saga. This
might not sound like such a big deal, but the Norse presence truly aided regional pagan
unity. Yet paradoxically it gave rise to the greatest single Russian dilemma, the problem of
royal ascendancy. It helped set the stage for the gut-wrenching civil wars of the 11th Century
AD, as princes jostled for a chance to be the Velikiy Knyaz’ (the Grand Prince). Whatever




Scandinavians did stay behind in Rus’ still played a vital role strengthening Kiev’s grip over
the countryside. Without the order that they brought to this land of lawlessness, it is difficult
to assess what the political fortunes of the Rus’ and Bulgars may have been. My guess is they
would have fared very poorly.
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According to Professor \%madsky, several co-existent princely bloodlines pooled forces
to form the Rus’ Rurikid royal dynasty - that of the Norsemen (Rurik), the Asii (Alans), and
Slavs.* The Bulgar high-born must, of necessity, be added to his list, in no small measure.
Seniority among them was undecided at first, but by Vernadsky’s reckoning from the reign
of Khagan Svyatoslav, only Rurikids had the right to hold supreme power. Some dignitaries
went by the Central Asian title Khagan, whereas others were known as Knyaz’ or Velikiy
Knyaz'. These two classes of royal title serve to differentiate between those princes of Nordo-
Gothic stock (Knyaz'), and those of more eastern ancestry (Khagan).

This coalition of princes from diverse ethnic backgrounds, was hailed by their subjects as
Sun-princes, the sons of Dazhbog (ie; sons of the Slavic sun God).™ Some Norse kings must
have belonged to this lineage, considering that the term Doglingr “a king, a descendant of
king Dag (Dag {meaning “the day” in Old Icelandic} comes from the Iranian word for the
sun).* One such son was the mythical king Agni from Uppsala, his name akin to the Hindu
fire god Agni. Perhaps the Swedish king Agni was a personification of the Aryan fire god,
a son of the sun.

Sun-Kings had probably lived in Europe for countless generations, dating back to the
incursions of the Indo-European Riks (kings who were like the sun), or the time of Roman
domination, when Mithraic legions transported their Iranian creed all over the continent.
But, as with the Hungarian royals, a good many of them may have traced their origins to
Khorezm, which, in the language of the Avesta means “The Land of the Sun” - Khvar-zem >

The Russian Golubinaya Kniga (“The Book of Deep Wisdom”) states “We have a white Czar

ing), a king over other kings”* “Nobody is as god-like, as his royal majesty (the Tsar)”, who was
also called “the white Czar” or “the red-sun”*" Of them it was also said “The sun shines in the
sky, and the Russian Tsar’ (shines) on earth” > “Without the Tsar’, the people are waifs, the land a
widow” ** The term Tsar’, in these instances, is of later usage, though the concepts associated
with them were pagan, with a distinctly Arthurian feel, and far more ancient.

In this respect they were not dissimilar to the Japanese emperor, who until comparatively
recent times was seen as a divine being, a Sun-King. The similarity between the Japanese
and pagan European royals is not due to Atlantis or universal consciousness, but the
widespread primordial influence of vedic traditions, largely transmitted throughout the east
and west by way of Buddhist missionaries and shamans.
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The varied use of Knyaz” and Khagan (both meaning “a prince”) by various members of
the house of Rurik is barely commented upon by Rusists (those who study ancient Rus’), yet
this point is of extreme importance. The fullest significance of the Khazarian, Turkic and Rus’
term Khagan can only be seen by analysing the nature of Turkic royalty, and similar Asiatic,
and more specifically Turkic and Persian words. From the 6th Century AD, Turkic leaders
were called Kaghans™ (from the Chinese Ke-Kuan, meaning “great leader”), and those of the
royal blood known as Beg.*® Beg is linguistically affiliated with Azeri and Turkic words like
bag, bak, baj** which have the same meaning also. At this point a linguistic connection
becomes apparent between the Russians, Norse, Persians and Turks. Beg is probably related
to the Old Norse bog (“an important person”), and the Slavic Bog, and Avestan Baga, both of
which meant “a God”**

The concept of wealth was integral to Turkic notions of godliness and lordship, a theme
also found in the Norse Ynglinga Saga in relation to the religion of Odin, who, we are told,
had connections with Turkland. The same could be said for the Slavic. Slav words like bogatiy
(denoting “wealth”) were related to the Avestan Persian Baga (“a Lord” or “a God”)** It is
also connected with the western Slavic word bog (meaning “property”, “birthright”, “fate”,
“lot”, and the Old Indian word bhagas, which has practically the same meaning. In Latvian
the word bagatigs meant “princely”. I am unable to confirm a potential relationship between
these words and the Old Icelandic att-bogi “family lineage”.*”

Turkic power resided in their warrior class and the affluence of the Khagans.* Turkic
linguistic correlations seem to indicate that their shamans and Khagans belonged to a certain
bloodline. Kan (the Turkic word for “bloodline”) was related to Khan (“a leader”)* By
implication Khagans had a similar bloodline. Other Asiatic royal titles are riddled with these
same connotations. For example Bogdykhan (Chinese for “the Emperor”) is a composite
word formed by adding the suffix Khan onto bogda and bogdo (Mongolian and Kalmik
words meaning “greatness”, “heavenly”, “holy”, “a saint” or “saintly”’).* The Persian word
Faghfur is found in the Chinese as Baghbur “son of Heaven”* The cult of these “sons of
heaven” centerd upon the idols of their kings, which were assiduously worshiped by their
subjects. Al-Nadim reports that many Chinese Emperor-worshipers fainted in the presence
of his idol, trembling in fear and admiration.** Bogn and Bugn were Mongolian words for “a
shaman”, and it is more than likely that these came from the Avestan Baga (“a god”)* At
various points in this book you will discover that the apparent interchangeability of these
terms was attributable to blood-Magi who were performing a shamanic role in Inner and
Outer Eurasia.

The noble Khazarian Jewish bloodline of the Cohens (Hebrew: “a priest (of the temple}”)
might be linked with, or derived from the title Khan (as used by Turkic Bulgarians), or
Kaghan (as used by Khazarian and Rus’ rulers). This may have stemmed from the close
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affiliations the once-Turkic Khazars’ had with the Turkic Bulgars, who were major
participants in the foundation of the Khazarian state. Inevitably the title and function of
Khagan lived on among the Jewish converts.

Vernadsky believes that the term Knyaz” (prince) was derived from the Gothic word
Kunnigs. He further noted that many Gothic kings and princes chose to end their names in

the Slavic suffixes -amir or -imir™ But, if we are to accept his use of the word Kunnigs, then
Knyaz’ could just as easily have come from Konungr, or Kununghr and Kunungr (the western
and eastern Norse words for “a king” respectively). The only problem with this is that the
title Knyaz’ was by no means confined to Russia and the Germanic speaking countries. The
existence of the royal title in Poland, Central Europe and the Balkans, lands far beyond Norse
sway, yields other possible interpretations.

Behind correlations in the words Knez (Bulgarian: “elder”), Knez (Serbo-Croat and
Slovenian: “a prince” or “a count”), Knjez and Knez (Polish: “a Lord” or “a priest”),™ we find
clues that a Kiyaz’ was both a prince and a lordly priest. Another possible comparison with
Knyaz' is to be found in the Old Norse word Knyjia, which meant “to beat or flog”. Knyja is
not however recognized as being linguistically related to Knyaz’, though the superficial
resemblance is interesting. But if we did assume that there was a conceptual relationship
between Knyaz” and knyja it is possible to infer that a Knyaz” originally meant a princely priest
of royal blood, tasked with scourging recalcitrants. In the Magian book of Vendidad flogging
criminals was the preserved domain of the white Magi, the Wise Kings. If a Knyaz’ was a
white Magus-Prince, then he would also have been a “flogger”, a dispenser of sacred royal
justice, which removed the stain of chaos from society, through the enforcement of law and
order.

In like manner, the white pagan Slavic priests of Central Europe were known as
Bieloknyazi (literally “the white princes”).™ Thus, on the strength of probabilities, any
Russian royal bearing the title Kiyaz’, was a white wizard. Since Norse pagan, pagan Slavic
and Magian religious thought seem closely related, it is possible that a Knyaz’ was a Magus-
prince, in both Russia, Central Europe, the Balkans and Scandinavia.

There are no historical records of elaborate Norse and Germanic ties with the Serbs,
Croats and Czechs in the Balkans, besides that of the Goths. Therefore the widespread
linguistic ties must belong to a more remote pre-recorded period, or are indicative of the
movement of Slavic royal personages and titles into Scandinavia and Germany. While it is
believed that the oldest form of Knyaz’ lies in the Germanic Kuningiaz, I am greatly inclined
to favor the hypothesis that the term moved westward from the Slavic lands, if for no other
reason than the fact that the Magi must have been in Russia before they migrated to
Germany and Scandinavia. This is a logical assumption since the migratory route from Iran
into Scandinavia and western Europe leads directly through Russia, Central Europe and the
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Balkans.

Magian Bulgar princes were also a major, perhaps even dominant component of the Rus’
royal family. St Vladimir, son of Svyatoslav, was originally known by Bulgarian versions of
the name (Vladimir” or Vladimer"), instead of the Russian Volodimer’, which only appears in one
instance throughout every existing manuscript of those early times > Not very Nordic for a senior
Rurikid prince! In fact, it's not very Russian! It is also noteworthy that Vladimir’s father
Svyatoslav refused to live in Kiev, and instead moved his court to Pereslavyets in Bulgaria,
which was in his words, “the center of his realm” > On face value it would seem that some of
the Khagans, such as Svyatoslav and Vladimir, may have been Bulgars. And if that was the
case, then Vernadsky’s assertion that only (Nordic) Rurikids had the right to the post of
Grand Prince following the death of Svyatoslav would be incorrect.

One other piece of information worth adding can be found engraved into a border
marker on the Byzantine-Bulgarian frontier. The stone was raised in 904 AD (ie;
contemporaneous with the Russian Buzh temple inscription) and duly witnessed by one
Theodore on behalf of the Bulgars.™ Interestingly Theodore’s official title was written in the
same manner as that of Mirobog, Oleg’s principle Magus sacrificer. Compare Theodorou
Olgou tarkanou (Theodore, Oleg’s Commanding officer or Champion) with Mirobog zhrets
Ol'gov (Mirobog, Oleg’s Sacrificer). The word tarkhan was a Turkic, Bulgar or Alanic word
meaning a high ranking officer, or even the warrior-champion of their people. Among the
Alans and Turks, the heroic tarkhan did battle with the champion of the opposing army, to
settle disputes with minimal bloodshed. As you will see, they can be equated with incarnate
battle-angels, like Persian yazatas. In 1022 AD such a one-on-one fight occurred between
Mistislav the Rus” Christian prince of Tmutorokan and the still-pagan Alano-Gothic ruler of
the Kasogians, Rededya.*” The blind Varangian prince Haakon (who dressed in a robe of
spun gold) who allied himself with Vladimir’ (c 1024 AD),* may have had a name derived
from the word tarkhan.

The pagan Rus’ aristocracy consisted of Boyars (originally termed Boyarin, Barin, Bolyare,
and Bolyarin). As with the Rus’ royal title Khagan or Khan, Boyar happens to be a Bulgarian
Turkic word.* There is a noticeable absence of Norse aristocratic terms like Yarl in Kievan
Rus”. If Rurik was a Norsemen of some kind, as stated in the Primary Chronicle, he was one
often surrounded by the Turkic Bulgar nobility.

From depictions found on Roman ritual fire shovels and Persian wall reliefs, we know
that Sol Invictus (the Roman Mithraic sun God) wore a golden crown spiked with thorns of
sunlight, as did the kings who performed his sacerdotal functions on earth. In Mithraic art
Sol Invictus, the Good Sun, was sometimes represented as a fresh-faced young man with a
luminous halo and golden crown, carrying an orb and scourging rod in his hand** The
closest parallel to this can be found in Mediaeval depictions of kings, who not only wore




golden crowns but carried a rod and orb in their hand, only by this time the orb bore a cross
onit.

Two emblems of the Magi were more closely related to the European monarchs than
anything else; the double headed eagle and the trefoil - the clover or fleur-de-lis (which saw
usage in Babylon and Egypt). The double-headed eagle was linked with the Aryan Hittites,
and the Seljuks, but later found its way into the royal arms of the Russians, Germans and
Prussians** The earliest possible adoption of these Mesopotamian images may be traceable
to royal marriages that took place in ancient Scythia. There is at least one instance when
Assyrian royals inter-married with Scythian monarchs, as in the case of Esarhaddon’s
daughter™* Even as late as the Middle Ages some European royal fleur-de-lis were trefoils of the most
archaic form. Stripped of artistic embellishment they were the same as what can be found
engraved into ancient Assyrian or Egyptian monuments** This older type of trefoil
appeared similar to a trident; yet another point of similarity with the Rus’ royal tamga
(heraldic insignia).**

The double-headed eagle was used by western European royals too. It was embossed
onto things such as Mediaeval English royal trade weights, the drinking horn of a Bavarian
Emperor (15th Century AD), and a number of coats of arms. It was also the primary emblem
of the Romanov dynastic bloodline (for all intents extinguished by the Communists at the
murder of Czar Nicholas and his family).

@agam sairfs - The jravashis

Saints were an authentic tradition both before and after the coming of Christianity. There
are numerous examples from the Middle Ages which show that pagans professed that
some departed souls, especially those of kings, became saints, and could aid the living after
death, through the power of their life’s works. Consequently, Christianized monarchs such
as the Emperor Charlemagne devized elaborate laws to thwart the continued worship of
these pre-Christian saints. In Rus’, Prussia and Poland especially there is every reason to
believe that the concept of saints originated not from Christianity, but the Magian sphere. I
say this because the Russian word for something sacred or holy, or a saint (suyatoi, svet, sveta,
sveto) comes from the Avestan language of the Magi, rather than the Latin {sanctusjor Greek
(hagios). The Old Russian and Old Slavonic was svyat’. The same saintly terminology was
common to other Slavs also; svet, sveta, sveto (Bulgarian, Serbo-Croat, Slovenian), suatu
(Czech), swietu and sventa (Polish), sventas (Lithuanian), swenta (Old Prussian). They come
directly from the Avestan words spenta (meaning “holy” or “saintly”) or spanah (meaning
“sanctity”’). Svyat’ is also connected with the Old Indian word suantas meaning “thriving” or
“prosperous”, but clearly the meaning is much closer in the Avestan.*”
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Svyatets was another Russian word meaning “a saint” or “a holy man”,** and possessed
the female variant, soyatsa (“a holy woman”). It is also found in the Lithuanian as sventikas**
Such holy ones were no doubt white Magian holy saints.

Another lesser used Russian dialectal word svyatosha (which comes from the same root
meaning “a saint” or “holiness”) paradoxically meant something “unclean” (perhaps
meaning “defiled”), or “a demon”. Was svyatosha a corruption of the Rus’ pagan word for a
saint? I believe so, and what is more, I am convinced that it originally meant an anti-saint,
the powerful remnants of a black Magian soul or warlock, that, according to the white Magi,
transformed into demons and serpents upon arrival in the Abyss, and which were capable
of returning to plague the earth with gross misfortune and vengeance.

Such is the possible origin of a Norse myth recalling serpents that attacked the roots of
the holy ash tree in unison with the destructive Nithhogg*’ These serpents had once been
mortals,* only after their death, they aided and abetted the destruction of the Norsemen'’s
most holy icon. I venture to guess that these myths were started by Norse Al-Madjus.
Another option is that suyatosha was a slang word used in the Christian era to demonize the
pagan Saints.

By striving with all one’s might on behalf of the good an individual became one of the
holy immortals, one of the white frauashis. Together with the yazatas (Iranian winged genii)
they formed the vanguard of the sun’s shock troops and sentries. The Asii (Alans)
undoubtedly payed homage to the ancient Magian yazatss, for the Ossetian word denoting
“angels” and “spirits of the mystical world” was Izaed, and therefore related to Magianism
not only linguistically, but spiritually.
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After deviously slaying the arch-heretic Mazdak and his supporters at a feast, the Persian
King Chosroes was referred to by the additional title Anoshirvan,”™ which signified that he
had earned a soul that cannot die. Evidently through this act of crushing the heterodox, he
was, as it were, “canonized” in the eyes of true Magians, becoming a powerful white fravashi.
Dying in battle, or laying down one’s life for a good cause was another sure way of
becoming a holy fravashi. The Norse in particular held similar beliefs to the Magi on this
subject; being killed in action was no disgrace. On the contrary it was the highest possible
honour one could achieve, for the fallen were often the best men, personally selected for




death in battle by Odin.”* Odin needed as many good warriors as he could lay his hands
on, so that they could one day accompany him during the great heathen apocalypse of
Ragnarok. In Magian lore, such men would have been seen as holy immortals, the warrior
sentinels who awaited the attack of the fiendish legions, beasts, serpents and anti-heroes that
were to rage across the star bridge, to assault the walls of heaven. In the Norse Valholl fallen
vikings feasted, made merry and honed their combat skills in readiness for the big day. To
fetch them, Odin sent warrior maidens, the valkyrie, the “choosers of the slain”. Among the
Slavs the mythological, winged, quasi-animalian women known as Vila performed a similar
function.

Like the Magi, the pagan Russians believed that there was no reincarnation; one’s
ancestors became quasi-deified and continued to live on in the afterlife, supplying assistance
to the living™ According to Magian doctrine some souls were far greater than one’s
ancestors, these were the kings of old, saintly Magian fravashis (holy heroes), and black
Magian anti-heroes, the black fravashis. As in Magian times, the ancient Russes payed
homage to fallen champions and Volkhvy Magi, honouring them with an idol. This
observance was evidently a continuation of an old Achaemenid and Parthian practice
outlawed under the Sassanians.

Fravashis figured heavily in the Iranian (and presumably the pagan Rus’ and Norse)
mind, for during the final apocalyptic battle, the black Frauashis (those who were alive in
death) would join the black angels and that living death Ahriman, as they pushed forward
to assail the heavenly fortress, built around the devil's escape hole. The sentinels on those
battlements were angels and white fravashi saints, heroes of goodness (such as kings) who
would one day charge out of heaven'’s gates, falling in behind their Saviour (Sraosha) in his
solar chariot, heading a column of mounted angels with spears, ready to slay the Fiend and
his contrary legions.”

“ Ahura Mazda prepared another rampart, that is stronger, around the sky, which is called
“righteous understanding”. And he arranged the guardian spirits of the righteous who are warriors
around that rampart, mounted on horses and spear in hand, in such manner as the hair on the head;
and they acquired the appearance of prison guards who watch a prison from outside, and would not
surrender the outer boundaries to an enemy descended from the inside” ™

We know that the pagan Slavs erected idols dedicated to the Magi,” so the original Rus’
pagan saints might simply have been ancestors, or someone of far greater potency such as a
fallen chieftain, battle-hero or Magus.




ik jansfis

Odin’s religious system (of the Aesir ie; the Asii, the Alans) required the worship of chiefs
and royals as gods. His followers made votive offerings not only to him, but to the twelve
other chieftains of the race of the Aesir. Even before Odin had died bodily, it seems that his
servitors and venerators placed all their trust and hopes in him, and the power that dwelt
within him. For his word was all power; all life, all death; as he willed it, yet so would it be.

“His enemies dreaded him; his friends put their trust in him, and relied on his power and on himself.
.. Peaple sacrificed to Odin and the twelve chiefs from Asaland, and called them their gods, and
believed in them long after”. ™

It was only after his death that the cult of Odin more fully developed, for he had, like all
good heroes, taken his place high in the heavens, his soul having been taken there by the far-
reaching cremation smoke.

"Odin died in his bed in Swithiod (Scythia?, Russia?, Sweden?); and when he was near his death
he made himself be marked with the point of a spear, and said he was going to Godheim (the home
of the Gods), and would give a welcome there to all his friends, and all brave warriors should be
dedicated to him; and the Swedes believed that he was gone to the ancient Asgaard, and would live
there eternally. Then began the belief in Odin, and the calling upon him. Odin was burnt, and at
his pile there was great splendor. It was their faith that the higher the stoke arose in the ait, the higher
he would be raised whose pile it was; and the richer he would be, the more property that was

consumed with him” ¥

Odin’s cremation rite appears Aryan in style, especially the marking of his body with a
spear point, following his peaceful death in bed. Aryan Ksatriyas (warriors) were not
permitted to die a peaceful death, it was damnable and inglorious, for their salvation was to
live and die by the sword.™ But if they died peacefully after surviving all their combats, they
could still attain the salvation of warriors if a friend or relative scarred their corpse with a
weapon.” The Norsemen likewise held that a serene death was a degrading and unfitting
end to a man’s life.

Some of Odin’s kindred had power over the fertility of nature. During the reign of Njord
the lands were fecund, and the people thrived. And it was at that time that all of the man-
gods passed away, leaving their followers to worship them with blood-sacrifices.”™

“In his days were peace and plenty, and such good years, in all respects, that the Swedes believed Njord
ruled over the growth of seasons and the prosperity of the people. In his time all the diar or gods died, and
blood-sacrifices were made for them” >




"When it becarme known to the Swedes that Frey was dead, and yet peace and good seasons continued,
they believed that it must be so as long as Frey (or pethaps his skeleton) remained in Sweden; and
therefore they would not burn his remains, but called him the god of this world, and afterwards offered
continually blood-sacrifices to him, principally for peace and good seasons” >

Traditions concerning the living-gods of the heathens continued for some time. In the
Middle Ages European sorcerers and diviners had their own pagan relics.** Conceptually
they were exactly the same as relics of the Christian saints. While pagan relics can in no way
be considered Christian, the line between them was in some cases fairly blurred. The case of
St Brigit is a good example. She was a pagan Goddess in Ireland, but by the time the
transition to Christianity had occurred, she was still being venerated, though this time as a
Christian saint. By my reckoning this glaringly illustrates a Christian faith being a product
of the transformation or renovation of the pagan Magian faith (ie; conversion!), rather than
an alien creed thrust upon them against their will. In Christian times the glaringly good
Brigithad found her niche as a Christian saint carrying a cup, and accompanied by a milking
cow, which hints that originally she had been a divine white frauashi who was greatly loved
by the people; in short, a pagan white saint. The blood or body parts of dead kings, like those
of the apostles and the saints exuded powers of good fortune and healing, to help the people
in their times of need*® Similar customs appear to have been present among the

The utilization of black necromantic relics (such as the bones of the ungodly), was wholly
different from using white pagan relics; in fact an act of apostasy. White pagans and
Christians, were on common ground where black relics were concerned. If the Magian texts
are anything to go by the white Magi would have been much preoccupied with denouncing
them too, and executing the witches responsible. The wise Magi were just as committed to
the eradication of evil as the Church was, and perhaps even more heavy handed.

%@E iravashis

According to Magian dualistic doctrine, black fravashis appeared in three main forms;
1. Demons, khrafstras and snakes sired by Ahriman as he brooded in the Abyss.

2. Homosexuals, transvestites, corpse-burners, criminals (brigands, murderers) and
bastards, who through the strength of their wickedness, and the grief which they had
caused to the innocent, became transformed into demons in the after life; the living dead.
The most powerful of them however, were believed to be homosexuals or disciples of the
devil, who had been executed by the authorities for their crimes, either summarily, or
though proper legal channels.
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3. Criminal black Magus priests and priestesses, who in this life were already
considered to be incarnate demons.

While the white Magi became deified through the goodness of their deeds, black
Magian intercessors became demons by doing wrong. In Shayast La-Shayast XV:23 ;

“It is declared, that of him whose begetting is owing to the demons, of him who commits sodomy,
and of him who performs the religious rites of apostasy of none of the three do they restore the dead
(ie; they are not resurrected), for this reason, because he whose begetting is owing to the demons
is himself a dermon, and the soul of him who commits sodomy will become a dernon, and the soul of
him who performs the religious rites of apostasy will become a darting snake”.

In Chapter XXXV1I of the Book of Arda Viraf, Arda spoke of the many suffering beings he
saw tortured in the underworld, after he had journeyed back from there, bringing a message
for the living. They resembled the serpentine Naga beings known to the Hindus;

“Ialso s the soul of a man who stood up, in hell, in the form of a serpent like a colunm; and his head
wus like unto a human head, and the remaining body, unto a serpent. And L asked thus: "'What sin was
committed by this body?" Srosh the pious, and Adar the angel, said thus: "This is the soul of that wicked
man who, in the world, committed apostasy; and he fled into hell, in the form of a serpent”.

Similar views seem to have been current in Mediaeval Rus’. In Ynguar's Saga the Rus’
pirates who attacked Yngvar's flotilla were termed “human devils” **

Centuries earlier Procopius saw Domitian and Justinian as “evil derons, and what the poets
called scourges of mankind ... who had assumed human forms, and become something between men
and demons, and thus conoulsed the whole world” >

In Yngoar's Saga, a noisy demon is said to have materialized before Soti, one of Yngvar’s
men. He warned Soti that “Dragons ate the body of the king and his daughters, and it was into
dragons that some people believe they were transformed” > Perhaps apostasy is insinuated in this
passage.

A major teaching of the Magi was that sodomy was not only demonic, but it actually
turned the perpetrator into a Daeug; it deified them, but in an infernal way, making them
deathless gods of the underworld. For this reason white Magians were highly homophobic,
and given to killing rather than discriminating against homosexuals.

“O Maker of the material world, thou Holy One! Who is the man that is a Daeva? Who is he that is a
worshiper of the Daevas? that is a male paramour of the Daevas? that is a female paramour of the
Duevas? that is a she-Daeva (she-devil)? that is in his inmost self a Daeva? that is in his whole being
a Daeva? Who is he that is a Daeva before he dies and becomes one of the unseen Daewas after death.




Ahura Mazda answered: “The man that lies with mankind as man lies with womankind, or as a woman
lies with mankind, is the man that is a Daeun: this one is the man that is a worshiper of the Daevas, that
is a male paramour of the Daevas, that is a female paramour of the Daevas, that is a she-Daeua, that is
in his whole being a Daewn: this is the man who is a Daeua before he dies, and becomes one of the unseen
Daewns after death: so is he, whether he has lain with mankind as mankind, or as womankind” >

The Iranian Sad Dar text adds “it is necessary to practice abstinence from committing or
permitting unnatural intercourse. For this is the chief of all sins in the religion; there is no worse sin
than this .. and it is proper to call those who commit it worthy of death in reality” ... “And Aharman,
the evil one, becormes more joyful, owing to this practice, than owing to the other sins ... for the soul itself
of that person becomes extinct ”**

Under white Magian law; killing homosexuals had redemptory and salvific effects; for
every one a believer slew in the act they would have one of their death sins fully expiated *
The above references also hint that some of the black Magi were transvestites. It is known
that cross-dressing was practiced by the heathen Finnish “Shamans”, but unfortunately we
know not why they robed themselves like women. Cross-dressers may have been present
(to an unknown degree) in Scandinavia, at Uppsala during the pagan era, if Adam of
Bremen'’s reference to the unmanly behaviour and effeminate gestures of their priests is
trustworthy.

The Magian anti-saints (living mortal-demons), were worshiped by certain segments of
Iranian society, as the following Iranian scripture states; “The ceremonial worship of those worthy
of death, which they do not perform by way of renunciation of sin, is the ceremonial which is demon
worship” >

Human skeletal remains were repeatedly used in necromancy by Mediaeval maleficii (ie;
black magicians) according to Hincmar.* These were, I believe, the remains of black fiauashis,
that is, the mortal remains of deceased black witches and warlocks, whose undying souls,
or much rather phantoms, were at the beck and call of their summoner.

Crime was for them a ritual act. It was a long standing tradition that thieves and brigands
could gain magical protection while in the act of robbing homes by procuring the body parts
of an executed criminal, preferably one who had been put to death for committing murder.*”

For our purposes, the trial of Anne Marie de Georgel in 14th Century France is
particularly illustrative, for “she had not ceased to do evil, practicing all manner of filthiness” >
Together with her life-threatening cauldron rites, during which cadavers were boiled, she
was supposed to have “frequented the gallows-trees by night stealing shreds of clothing from the
hanged, or taking the rope by which they were hanging, or laying hold of their hair, their nails or
flesh” >




Whippings were apportioned in Estonia, to three offenders caught making off with the
clothes of a hanged man in 1526.* They did so to enhance the amount of sales made by their
brewing business.

In Europe shavings from a hanging tree, or a gibbet were believed to heal a number of
remedies, such as ague or aching teeth. Any rope which had been used to hang someone,
be they a criminal or a suicide was deemed most lucky. Executioners made quick money on
the side by selling nooses to patrons wanting good fortune. In England right down to the
19th Century, only moments after an executed criminal had been cut down, the menfolk
made a mad scramble up the tree or gallows to get their hands on what remained of the
hangman'’s rope*” I contend that this was a form of white pagan relic, which in their eyes,
was used to sacrifice the criminal. Although it could be construed as a black relic, but it
depended upon the interior disposition and motives of the person who acquired it.

On the other hand, any body part of a criminal could have served as a black relic if it were
exhumed and treated in the right manner. These relics may have aided the tempest-
conjurers, for it was also once held that on hanging day there would be atmospheric
disturbances of some kind.**

Warlocks and white witches alike opened and removed the contents of specific graves to
reach even greater heights in the magical arts. Acquiring the body parts of certain people
gave them this power.””

Based on the results of excavations in Britain, one archaeologist has speculated that
Anglo-Saxon graves were frequently opened and emptied for reasons other than financial
enhancement, either to carry away grave goods (as was witnessed during the Rus’ funeral
on the Upper Volga), or to steal skeletal remains.™

Corpse exhumation and mutilation continued beyond the pagan era into the Mediaeval
period. I personally have no doubts about the factual existence of the necromancers during
the Middle Ages, and long before that. The year 1318 AD led to the uncovering of a large
society of male necromancers, amongst whom were no less than eight men of the cloth.
They had tomes of spells, magical mirrors, and various magical imagery which they
employed in the summoning of evil angels (if they were black Magi then these angels might
have been warlock fiauashis). The accused were deemed part of an organized society of
necromancers, which Professor Cohn regards as merely a long-standing Church jargon,
rather than a factual account.™ I sway to the contrary view, that they were, in reality, part of
a widespread cult, a religion much detested by both the Church, the Muslims and the white
Magi.

The 1320’s saw a spate of French witch trials in which clergy were implicated. In France
in the year 1326 AD, two clergy were tried by a Cardinal for the crime of practicing black
magic. Most interestingly they were found to have been amputating the limbs or severing




the head of any criminal that had been hanged by the authorities for crimes. These were, I
am willing to bet, regarded as black relics, for it is mentioned that the body parts were seen
as storehouses of Satanic spiritual power, which enabled the malefactors to unleash
maelstroms and death magic. Sometimes incidents of corpse decapitation might have been
misconstrued as necromancy, when in fact they were penitential rites carried out by white
Magi.

The practice of harnessing black fravashis probably originated in the pre-Zoroastrian arts
of the Chaldeans, Akkadians and Sumerians, which continued long after the dissolution of
their respective societies. Before the ascension of Orthodox Zoroastrianism the more ancient
Magi probably performed these ceremonies, as Lenormant intelligently deduced last
century. Such rites were simply elements of the mystical melange then plastered all over Iran
and Mesopotamia. The following is an Akkadian conjuration designed to defend the reciter
from ill-omened happenings, to protect one from death. It required the assistance of certain
types of souls, souls made infamous by misdeeds:

“He who in the gaol dies of hunger, he who in the gaol dies of thirst, he who being hungry in a pit
beseeching (is therefore reduced to eat) dust. He who in the earth or in the river perishes and dies, the
female slave who possesses 1o master; the free worman who has no husband, he who leaves an infamous
memory of his name, he who leaves no memory of his nare, he who in his hunger cannot recover, he
who falls ill and cries at the beginning of an incomplete month, Spirit of the heavens, conjure it! Spirit of
the earth conjure it!” **

“The consecrated prostitute with the rebellious heart, who abandons the place of prostitution, the
prostitute of the god Anna, who does 1ot do his service ... Spirit of the heavens, conjure it! Spirit of the
earth, conjure it!” **

Other demons could be summoned to come to the conjurer’s aid:

“Painful plague, violent plague, plague which never leaves man, unremitting plague, the lingering
plague, malignant plague. Spirit of the heavens, conjure it! Spirit of the earth, conjure it!” **

ﬁﬁé«mﬁa slorie o] @m&m PAGARISIT

This book is the product of one very major inference; If the Rus’” pagan priests, and those
in other parts of Europe, were Magj, then they must have employed a fair portion of the
religious rites recorded in the Avesta and Pahlavi texts. It’s a logical enough assumption. In
talking of the Magi we are dealing with an ordered religion complete with its own
priesthood, theology;, texts, rites and teachings. Such an inference is about as watertight as
saying mediaeval Christians, Jews and Muslims used the Bible, Torah and Qur’an. For this
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reason I will repeatedly employ passages from the Avestan and Pahlavi scriptures as an aid
to understanding the paganism, folklore, words and mythology found in Eastern and
Western Europe. Time and time again you will find in these texts multiple layers of customs,
gods, words, beliefs, religious feasts and ritual equipment also found among the heathen
Russes, Finns and Scandinavians.

Ritual is one area that can be gainfully employed in any historical reconstruction, mainly
because they have such long lifespans, and are highly resilient to any kind of change. As a
rule of thumb, rituals often have accompanying holy books which have survived, and this
is a big windfall for the researcher, because we can access the pagan mind on a level that
would normally be quite impossible. Just as the Vedas are a valuable means of delving into
the Aryan/Indo-European psyche, the Magian texts also permit us an understanding of
Magian ethics, social structure and ritualism. But are comparisons between Magian
scripture and 10th Century AD Eastern and Central European pagan Magian customs
utterly futile; were they the same in the 10th Century AD as they are today?

Firstly you have to remember that Magianism is supposedly the world’s second oldest
organized religion. According to the late James Darmesteter, the same Yasnas sung by
modern-day Mobeds (Orthodox Zoroastrian fire-priests) in Bombay (and America and
elsewhere), were most likely the same ones used in ancient Persia and India, almost
unchanged after the passage of 1,000 years! The 20th Century Parsee Mobeds are for all
intents and purposes Gujarati-speaking Indian citizens, yet they still recite the Yasna
ceremonies in the same Persian jargon handed down to them by their long-exiled ancestors.

These inferences are all the more easier to make once you realize that the Magi stringently
adhered to their customs, traditions and ritualism to the very letter, just the same as
Orthodox or Catholic priests do their best to propagate the rituals and teachings of the early
Church. Even today the Indian Parsee Mobeds, through rote-learning, memorize half the
voluminous Avesta before theyre 20, just by the strength of their intellect/® pretty
outstanding wouldn’t you say! And what is even stranger, is that they did so without
understanding much of its contents because it was originally written in Persian! What
greater proof could you need that it was possible for the Magian pagans to have pursued
their faith across ages fairly free of corruption and without them ever having needed to put
their teachings in writing. Yes, you have it, a religion without a need for written religious
texts. But the minimum prerequisite for the suitability of mnemonic lore is a system of
priestly education with an intact infra-structure.

According to Moulton, the Parsee priests he met in the 19th Century AD had little or no
understanding of the wording for the Yasna rituals, but were simply conforming to the rigid
rules of exactitude practiced by their peoples from the time of their arrival in India in the 10th
Century:** For this reason I contend that for the most part the Magian texts are so unchanged
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over the last 1,000 years that they do provide a relatively reliable window through which to
view the Magianism of a millennia ago. Accordingly the European Magi probably
petformed rites similar to those of the Magi in India.

Despite the Magian tradition of committing their holy texts to memory, many of their

hymns and religious law codes were nonetheless written down in tetrads (small prayer
books). Furthermore, the word tetrad also happens to be the Greek pagan gnostic word for
a small book, and the Russian word for an exercise book. The use of the word fetrad” in Russia
is at least datable to the 11th Century AD* if not before. Moreover, the Russian word for “a
prayer” molitva comes from the verb miolit’ meaning “to implore or entreat”. This word came
from rmoliti (Old Slavonic, Serbo-Croat), and modliti (Old Slovenian, Czech) which carried the
same meaning. These are linked with the Lithuanian word for “a request” malda, which in
turn came from the Hittite words mald and maltai meaning “to ask”.** Thus elements of
Russian paganjsm have linguistic features stretching back even into Aryan Hittite times.

“Dolkbog=Gir 5@%%5&@&%@@

The Medlaeval Persian poet Khagani (a Muslim) admits that the pagan Russians were
Magians, by calling the Russian people Simurgs, that is, worshipers of Simurg,"” the fertility-
bringing, bird-like god of the Magi - the Griffon-bird, otherwise known as the bat (see p. 276).
While some have been tempted to attribute Russian Simurg-worship to an informal
absorption of Sarmatian Iranian customs by the Slavs, this avenue is blocked by the fact that
the Russes had a coherent pagan priesthood in Mediaeval Russia, which may have
resembled that of the Wendish Flamens (fire-priests).

In the Russian language the word Volkiw (a Russian pagan priest) is directly translatable
as “a Magus” rather than “a sorcerer”.** Sorcerers were only petty magicians when
compared with the awesome supernatural might of the Magi. The female form of Volkhov
was Volkhoa, a Magian priestess. I personally believe it comes from the Pahlavi Persian uaxw
(‘aLord.).

Volkho is also found in Russian translations of the New Testament, when referring to the
Three Wise Kings, the Magi enunciated in the Book of Matthew.*” The oldest of the original
Ancient Greek Gospel manuscripts uses the term Magos.

Variants of the term Volkho are also found in the Bulgarian, Slovenian, Finnish and
Estonian tongues, meaning “a magician”, “a fortune-teller”, “a Magus” and “a witch”
respectively.*’ This suggests that Volkhvy were known in the Balkans, Central Europe, the
Baltic and Finland also. There were among the Volkhwy, magicians of varied special ranks,™
sorcerers and sacrificers who performed the ordinances of the pagan ritual order. In this we
find hints that they belonged to an organized form of paganism, a religion. It was probably
very elaborate, for they were literate, and possessed their own learned culture. In olden
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folklore the Volkhuy were astronomer-astrologers, wise men, sorcerers, and custodians for
the “black books”.** These tomes contained legal procedures and text, spells, and ancient
written lore, including ancestral epic legends.** Succinctly, the Russian heathen priesthood
acted as guardians for ancient pagan knowledge and wisdom, and were possessors of
special powers; just as the Magi were.

Since the Russian Volkhvy were supposed to have been Magi, they were by inference a
unique brahminic-style priesthood, one born from the Aryan traditions, but which came to
differ from the brahmanic priestly lines because their blood was of royal Magian extraction
(and consequently traceable to King Mingochir or Manuskihar). So, like the Magi, the
Volkhoy priesthood could only be entered by selected individuals possessing the blood
inheritance of the Magi, which had been perpetuated by next-of-kin marriage throughout
that same line of ancestors. It was they who performed a different range of arcane
ordinances and magic born long ago in Medea. They owned amazing knowledge which,
like the Brahmans, they held as their domain alone, by birthright. To “know and rule” was
their niche in life, just as others came into the world to push a plough, or to fight. With
esteemed learning, they became masters of warriors and serfs. Under them, the pagan Rus’
had as their “state-religion” the rites of the Magi, those who wielded planets and nations.

The Mediaeval Muslim chronicler Al-Nadim stated that in pagan times learning was the
preserved domain of the sages. The right of an individual to be accepted for training as a
sage was determined by the nature of their natal horoscope, which had to display celestial
portends of their future intelligence.** This is of course a reference to the selection of pagan
gnostic priests. Although Magi were required to have the requisite bloodline before they
could undertake priestly training, it is nonetheless plausible that an auspicious horoscope
would have aided one’s chances of acceptance.

An uncertain number of Volkhy were connected with the Russian princes.* As a matter
of fact some Rus’ royals were themselves recorded as having a Volkiry bloodline, as for
instance the mother of Vseslav of Polotsk.*

Magu, the spiritual power possessed by the Magian line was probably known in Olden
Rus’ In Russia, a land once ruled by the Volkhuy Magi, the word for “powerful” and
“mighty” is moguchiy (pronounced maguchiy). Predictably Magu forms part of the root
word, phonetically speaking. Together with the Finnish Volkhvy shamans, the Rus’ Volkhoy
were renowned for their ability to enter an ecstatic trance that allowed them to gain
supernatural knowledge of things to come, of matters that concerned their followers.”* So
tried and true were their mystical abilities that the people placed every faith in their
prophetic utterances and spiritual guidance."

A similar connection with power and divinity is found in the Old Icelandic r1egn (noun.
“strength”) and megn (adj. “strong” or “mighty”), as well as megin-hyggja (“wisdom”).*” This
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power was manifest magically in certain runes, the megin-runar (“the mighty or powerful

runes”).*” Then there was magnast (“to increase in power”), magn (“strength” or “power”)
and magna (“to charm”, “to make strong by magic”)."** We also find the terms as-megin “the
strength of the gods”," as-megir “the sons of the gods”," and goth-borinn (“born of the
gods”).* Such terms may once have applied to the Magus-priests of the Norse Al-Madjus.

Some experts on European witchcraft believe there are significant similarities between
European and African witchcraft.”* North African warlocks gained their powers from a
mystical ability known as mangu. It is tempting to perceive any likeness between g and
mangu as purely coincidental. Yet the Magi frequented certain parts of northern and north-
east Africa looking for balsams, frankincense and other vital aromas required by their ritual
ordinances. Perhaps through their agency native Africans came to inherit Magu, by
interbreeding with them. That is not to say that such a union was holy in Orthodox
Zoroastrian opinion. In fact Magian scripture speaks of negroids as belonging to the dark
side. Not only was their skin black, but they were skilled in black magic, owing to their
alleged origin in the sexual union of a demon and a wicked witch (a priestess skilled in black
magic). Hence the origin of the Old Icelandic term heljar-skinn (“negroid” or “dark-skinned”,
literally “hell-skin” or the “skin of the damned”).

Entourages of Russian Volkhoy served their respective lieges in a variety of governmental
and administrative roles.”” An excellent parallel is found in the Magi, for they aided the
Persian kings by scrupulously attending to matters of law. They versed the people in it, and
passed sentence on oath-breakers, criminals and the like. As judge, jury and executioner it
was their duty to consummate the dictates of law by carrying out the floggings and
executions in person. Being sagacious, Magi formed the nucleus of a kings's advisory
committee. Thousands of kilometres away, and in an earlier period, we hear of many “round-
eyed” Myng *at the Chinese Imperial court.”

Following his journey through Rus’ Ibn Rusta (an Arab geographers travelling in pagan
Rus’) commented that the pagan Rus’ Slavs were ruled by priests (Doctors) who the Slavs
deemed to be living gods and judges, whose decrees were simply not to be questioned.” If
a Volkhv requested that such and such a sacrificial offering be made, it had to be given;
irrespective of a person’s wishes. These living gifts were then sacrificed on a hanging tree. In
ancient Persia, it was the Magi who performed such hanging sacrifices.” Looking for the
closest possible historical precursor for pagan Rus’ religion it is difficult to go past the Magi,
or even the pagan gnostic philosophers and Chaldean sorcerers, in some respects.

From Volkho, the words wolshebstvo (“magic”), volshebnik (“a wizard” or “a sorcerer”),
volshebnitsa (“a sorceress”), and volos (“hair”) are derived.”

The Estonians used another word when denoting “a magician” (maag). The Russian
equivalent to the Estonian rmaag was mag, which also meant “a magician or wizard”. The
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Russian terms ved'ma (“witch”), koldun (“sorcerer”) and wolkhw (“Magus”) illustrate three
specific classes of magician in Russia,” but an improper usage of these words can sometimes
make it difficult to distinguish between the three within a given text. This is something that
a researcher must be mindful of at all times. The same can be said for the Estonians. The
Estonian term noigkunst meant “magic”, or literally the arts of the Noid (“sorcerers”). Once
again a distinction is made between magic and sorcery, a distinction found not only in
Russia, but across most of Europe. More specifically noikunst is derived from Noid, which in
Estonian means “a sorcerer” rather than rmaag (an Estonian term for “a magician”). Noid is
cognate with noai'di, meaning “a Lappish shaman”.**Thus noidkunst was related to Lappish
sorcery and shamanism, not the arts of the Magi.

Mag and Maag undeniably emanated from the Old Persian word Magus, which applied
to the priestly class of the Magi, and more specifically the Sassanian term Mog, used from
the 3rd Century AD onwards. Magus penetrated into Greek (Magos), Latin (Magus), Arabic
(A-Madjus) and German (mmagishch).” In some cases the term was no doubt deemed
applicable to any given sorcerer. And yet there are a great many instances where it is used
in what could conceivably be, its proper context. For instance in mediaeval Western Europe,
blood Magi are spoken of by name, often in connection with the royal houses, especially
those of the Franks.** In other words Magi of a certain bloodline were frequently found in
royal company.

Considering that the Hungarians were known as Magyar (pronounced Majar), their
word magerka (a white felt hat) might be related to Magianism, given that the white Magi
wore tall white mitres. This is more than reasonable considering the Khorezmian ancestry
of the Hungarian Arpad dynasty and their heathen Magyar bonfire priests, who went by
the name Magoch Magus, an unswerving reference to Hungarian Magian fire-priests.

Magi may have resided in Northern Britain too. Adomnan wrote of the Pictish heathen
priests in Scotland, calling them Magi* They in particular served as advisors under their
king Broichan.*”"

We could be forgiven for thinking that these concurrences are just a coincidence or a mis-
translation, if it were not for the fact that there were substantial elements of Magian religion
present in Slavia and other parts of Europe in ages past.

The Celts seem to have formulated their own words for Magi - dmoi (“a druid”, “a
Magus”) and ban-draoi (“a druidess”, “a witch”). Druidic white magic (pireog or pitoige) was
dedicated to protecting man and beast, and aiding the production of dairy produce like
milk, butter, cheese and cream. Draordeact (maleficia) was baleful sorcery utterly contrary to
pireog.

In the mediaeval Russian Primary Chronicle it mentions that the pagan priests which Oleg
“the Sage” consulted were of two varieties; volkhvy and kudesniki The words Volkhv
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(masculine singular), Volkhva (feminine singular) and Volkhoy (plural) translate directly as
“Magus”. Now if they were Magi then theoretically they must have been one of the

historically known classes of Magi. So we must look for further evidence of the Magi who
worshiped the Iranian deities if we are to validate the picture so far emerging. We will now
examine a variety of information which enables us to make this identification.

Despite the fact that Volkhv cannot be derived from the Russian word volk (“wolf”), based
on our current understanding of morphological change in the Russian language, there was
more than likely a connection between the two words, for the Volkhvy could reputedly turn
into wolves. Consider the following terms, all of which mean “a wolf” - ¢/’k” (Old Russian
and Bulgarian), volk (Slovenian), vuk (Serbo-Croat), vlk (Czech), vilk (Polish), vilkas
(Lithuanian), vilks (Latvian), wulfs (Gothic), varkas (Old Indian), vargr (Old Norse) and wargn
(Avestan).” Volkhv might also be linked with the Hittite (ualh) and the Etruscan (velkh),
words meaning “to hit or strike someone or something”.** This last analogy might have
some substance when you consider that Magi often bludgeoned their sacrificial offerings
with a cudgel, and inflicted penitential scourgings on the unworthy.

And then we have a broad selection of common pan-Slavic words meaning “a werewolf”
(volkolaka (Russian), vovkulak (Ukrainian), v'rkolak (Bulgarian), vukodlak (Serbo-Croat), volkodla
(Slovenian), and wilkolak (Polish)).*®

These terms applied to men who could adopt the shape and mannerisms of a wolf.
According to Professor Ginzburg many European werewolves fought against demons, on
behalf of creation and the fertility of the fields. The wolf-folk repeatedly featured in Russian
folklore from the Middle Ages right through to the 19th Century, and the Volkhoy were
widely implicated as wolfmen.** Volkhvy sometimes gathered in their own small societal
groups, leaving homes and families, and heading out into the forests in wolf form, to run
with the pack.* In the Tul’ region, one tradition has it that they transformed into wolves for
a full seven year period. But they could also change shape at certain crucial moments in their
lifetime.* At other times it was for the duration of a curse placed upon them by enemy
sorcerers.” Generally speaking though, Rus’ Volkhoy inherited their shape-changing ability
from ancestors past, who were themselves sorcerers.” The notion of hereditary lycanthropy
(Russian: oborotnichestvo) was so integral to Russian lore about werewolves that they were
seen as a specific breed of humanity* Wearing wolf-skins was a known feature of Russian
shape-changing, and this, doubtless to say, facilitated the Volkhv's transformation, taking
them beyond the realms of a simply spiritual state. Appropriately attired, they had become
physically transformed into wolves, in real life. The factual existence of such garments is
confirmed by the Polish word vil’chum (“a wolf-skin coat”).**

The word Volkhuy also appears to be connected with the Russian term wvolshebstvo
(meaning “magic”). This interrelationship between the word for “wolf” and the word for
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“magic” might even signify that the Volkhvy Magi were practitioners of the dreaded wolf
sacrifice first detailed by Plutarch; the ultimate ceremonial invocation of the infernal, which
was recorded in antiquity as having been performed by the Zurvanite Magi. If this was the
case then the word wolshebstvo might indicate that the Volkhoy practiced “wolf magic”.*

So we have Magus sorcerers who were connected with both wolves and magic. In an
attempt to unravel the true nature of the Slav pagan priests we must then turn to Magian
scripture, for it is here in Bundahishn that we hear of demon-creatures akin to khrafstras, the
“wolf-species”, which incor